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Kaingaand Funan : A Study in Ancient Relations

Kdinga had maritime reaionship with ancient
Funan (Kambuja or modern Cambodia). The
kingdom of Funan roughly corresponds to
Cambodia proper and a part of Cochin-China
and comprised the lower valey of the Mekong.*
It wasan oldest Indianised state of Indo-Chinese
peninsula. The capital of thiskingdom, according
to some Chinesetexts, was 5001i (200 km) from
the sea The materids for writing the history of
Funan of the earlier period are obtained from the
Chinese sources, whilefor the period between c.
650 toc. 800 CE aregleaned from alarge number
of inscriptions found there? Funan is a name
derived from the Chinese term Phnom meaning
mountain.® The natives of Funan or Cambodia,
cdled Khmers, believed that an Indian rishi or
sage wastheir ancestor.* Thediscovery of Indian
and Dongson style objects suggest that therewas
very early Indian contact with Funan. Itisgeneraly
believed that the civilization in Funan began with
the arrival of Indian traders’® followed by
missionaries. Funan was rich in dl that Indian
merchants werelooking for and, in addition, was
an ided hdf-way house on the sea journey to
China® In ancient times there was tremendous
influence of Indian culture and cvilization over
those of Funan or Cambodia. In the word of
RamranjanDas’ who hasdone extensveresearch
on the ancient relation between India and
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Cambodia “ Cambodia presents a congpicuous
example of the penetrative power of Indian
civilization. The loca people, the Khmers, were
a one time thoroughly Hinduised. They had
adopted the Hindu system of administration and
their politica ideas were based on the study of
Sanskrit bookson political sciencelike Katilya's
Arthasastra. In religion they were thoroughly
Indian. TheBrahmanicd divinitiesgained agpecid
favour. Saivism was the dominant religion.
Vashnavism was aso popular as dso Buddhism
thoughin alesser degree. Sanskrit literature, both
sacred and secular, waswiddy studied. Numerous
Sanskrit inscriptions have been found, showing
that their authors had thorough knowledge of the
most developed rules of Sanskrit rhetoric and
prosody. Numerous asramas were established
after the Hindu modd and these served asso many
centresfor the diffusion of theethica and spiritud
view of life so characterigtic of Indian civilisation.
The art and architecture of Cambodia as
meanifested in temples and scul ptures of the country
gpek of this Indian affiliation in a very driking
manner”. Further, emphassing the influence of
Indian art on Cambodia he says, the inspiration
of Cambodian art and architecture was drawn
from religious belief. Whatever cult or rdigious
practice, in whatever form was prevaent at
different times in India, reached Cambodia at
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different epochs and found expresson of its
particular form in Cambodian art and
architecturée?.

The origin of the kingdom of Funan,
however, is shrouded in mystery. According to
K’ang T"a, a Chinese envoy who visited Funan
inthemiddleof thethird century CE, thefirg king
of Funan was a certain Hun-t'ien, that is,
Kaundinya, who came ether from Indiaor from
theMaay Peninsulaor thesouthernidands® This
Chinese verson of the dynadtic origin of Funan
has been corroborated by a Sanskrit inscription
of Champa belonging to the third century CE.
Though scholars agree on the point that the
kingdom of Funan cameinto existence sometime
during thefirg century CE, after union of aBrahmin
named Kaundinya with the Naga Princess
Soma(Lieu-Ye), there is considerable
disagreement onthehomedand of Kaundinya This
mystica union which was sill commemorated at
the court of Angkor at the end of the thirteenth
century in arite identical with thet of the Pdlava
kings of Kanchi made some scholars to believe
that Kaundinya probably belonged to the Pallava
kingdom.*° On the basis of the Mysoreinscription
(2 century CE) which recordsthe grant of land,
toaSivashrineof the Brahminsof the Kaundinya
gotra (clan), B.R. Chatterjee pointed out that
Kaundinyas might have migrated from Mysore
to Indo-China* H.B. Sarkar?, however, has
rejected thisview and proposed that the migrating
clan of Kaudinyas might have migrated to Funan
fromthe Amaravati region of Andhraontheground
of the discovery of specimensof Amaravati style
of sculpture a Dong Duong which wasthen under
Funan. He argues that the Mysore Kaundinyas
werenot inthepictureinthefirst century CE when
Funan was founded; hence the Kaundinyas of
Funan could not have gone from the Mysore
region. On the other hand, though many scholars
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have admitted the important role of Kdinga in
the Indianization of Southeast ASaduringtheearly
centuries CE, none of them so far hastaken notice
of Kaundinya Brahminswho dill continueto live
near Mahendra mountain range of Orissawhich
isvery closeto the sea. On the bass of this, it is
presumed that the Kaundinya Brahmins might
have migrated from Mahendra mountain region
of Kalinga and the port of Palur which was
referred to by Ptolemy, the Greek geographer
during the 2 century CE asan international port
could be the port from where Kaundinya
embarked for Funan.

The main reason for the beief that the
homdand of KaundinyaBrahminsof Funan could
be Mahendra Parvata of Kdinga arises from the
fact thet the name of MahendraM ountain gppears
in the history of Funan on two important
occasions. The History of the Southern Ch'i
dates that during the reign of Jayavarman (5"
century CE) ‘the custom of this country [Funan|
was to worship the God Mahesvara (Siva)’ who
continualy descends on Mount Mo-tan.** Mo-
tan could be another name of Mahendragiri of
Orissa which was aso consdered as an abode
of Lord Svaand early Saiviam.*# It was shortly
before c. 500 CE that the Gangas of Kalinga(the
Eastern Gangas) were worshipping Siva-
Gokarnasvamin asthetutdlary deity of the family
(ista-devata) on Mahendra Mountain'®. Even
now there is the shrine of Gokarnesvara on the
top of the hill. Worshipping of Gokarnasvamin
(on Mahendra Parvat in Kalinga) and
Mahesvara(in Funan) belonged to the sametime.
Thisled to animportant assumption that as Funan
was I ndianised by thetradersand merchantsfrom
the eastern coadt of India, the migrants, with the
passage of time named aloca mountain of Funan
as Mahendraparvata after the Mahendra
Parvata of Orissa which had god
Mahesvara(Gokarnesvara) onit. Theimitationand
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adoption was obvious on the part of migrant
Indiansin the process of spread and introduction
of Indian culturethere aselsewhere. The question
comes why they named a mountain of Funan as
MahendraParvataand not after any other Indian
mountain names which logically implies that
Kaundinya and early emigrants most probably
went from Kainga region, especidly from the
Mahendraparvata region. This is further
corroborated by Jayavarman Il (9" century CE)
of Cambodia who went to reign at
‘Mahendreparvata’ and ingaled a miraculous
Sva linga there as devaraja or king of gods
(which is god Siva or Mahesvara himsdf in c.
802 CE) with the help of a Brahman named
Hiranyadamat® whom heinvited from Janapada
(probably in India). Jayavarman Il is most often
cited in the inscription as “the king who
established hisresidence on the summit of Mount
Mahendra’. ThisMahendraparvata(i.e Mount
Mahendra) has been indentified with Phnom
Kulen, the sandstone plateau that dominates the
northern part of the Angkor plain.*” AsJayavarman
Il went to Mahendra Parvata to reign and
established his resdence there, it appears that
mount Mahendrawhich was consdered asKula
Parvata (Phnon Kulen) and used as the abode
of devaraja was already there in Funan
(Cambodia) before the reign of Jayavarman 1.
o, this could have been the mount Mo-tan of
the Chinese record of the fifth century CE. This
indicates that the Kaundinyas of Funan were not
only ardent Saivites but also had intimate
association with the Mahendra Parvataof Kainga
and there was close contact between Kaingaon
the eastern sea.coast of Indiaand Funan of Indo-
China

It isawdl known fact thet fifth century
CE onwards Saivism became popular both in
ancient Orissa and Cambodia God Siva was
worshipped in Funan under different names like
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Mahesvaraand Tribhubanesvara Somasarma, the
brother-in-law (of Chenlaruler) Mahendravarman
(c.600-611 CE) installed a statue of
Tribhubanesvara (Siva) in a temple. During the
sametime, Sasanka of Karnasuvarna (Gaudaor
modern Bengal) had constructed the
TribhubanesvaraSvatemple a EkamraKshetra
(modern Bhubaneswar) in Kalinga. This
contemporary ingalation of same god could be
apointer to the closerel ationship between Orissa
and Cambodia. During thetime of |sanavarman |
(c.611-635 CE) footprintsof Svawereingdled,
which find a reference in the Phnom Bayang
inscription of 624 CE 8. In India, worship of
Siva's footprints is rare except in places like
Ranipur-Jharid of Western Orissa'.

TheDevarajacult which tracesitsorigin
to India was a very popular religious cult in
Cambodia. Scholars? identified devaraja as a
chalanti pratima (movable image) of the god
Sva The Devar aja cult of Cambodia has much
amilarity with that of the early medieva Orissan
Savitecult. Thedevaraja, as‘idol unique isonly
the central god statue or the linga in the centra
sanctuary of the temple. Besides the main satue
there is afurther form of the murti (image) of a
god which ill plays an extremely important role
today in the Hindu temples of India. This further
form, found in many of thelarger templesof Indiag,
isthe chalanti pratima, which generdly takes
the form of a bronze mobile image of the chief
divinity. These movable god-images are an
important congtituent of the cult, especidly during
the fedtivas of mgjor temples. At the time of the
festival they are carried through the Streets on
temple carts or litters as utsava murti (festival
image) of the god —whose primary imageremains
danding in the temple. A chalanti pratima is
especidly important in Salvite temples, in which
alingaisworshipped. In this connection we may
cite an example of the Lingargja temple of
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Bhubaneswar in Orissa.?t At the nucleus point of
the temple stands a svayambhu-linga, a ‘ sdf-
exigent’ manifesation of thegod Siva, in massve
gone. This‘ self-generated’ image of Sivacannot
be removed from the spot where Siva originally
manifested himself. So, during the numerous
festivals of Lord Lingarga, the function of
‘deputy’ for Sivaoutsdethetempleisdischarged
by a four-armed bronze sculpture of about 45
cm in height, which represents Siva as
Chandrasekhara.?? During the festivals, this
sculpture is the focus of dl those rituds thet are
directedto Lord Lingargaas”(Siva) Lingawhich
istheking”.Z Inan Angkorianinscriptionreference
is made to the worship of devaraja in the form
of chalanti pratima.?* An inscription of Kok
Rosal enumerates the endowments made by the
priest Sivacharya, who was presumably the
famous purohita of the devaraja under kings
Jayavarman V and Suryavarman | a the end of
the tenth and the beginning of the deventh centuries
CE=.

However, in about the twelfth century
CE, the Salvite ideology had logt its Sgnificance
bothin Cambodiaandin dl the states of southern
and eagtern India including Kdinga. Saivism as
an ideology of state experienced a crisis. It
happened so perhaps because of the activities of
the Great Vasnavite reformer Ramanuja. Thus,
a the beginning of the twdfth century CE, king
Suryavarman|1 (¢.1113—1150 CE) in Cambodia
submitted to the dlure of Vasnavism at the same
time as Anantavarman Chodaganga Deva, the
Ganga emperor of Orissa(c. 1112 — 1146 CE),
in eastern India Both gave up the Savite Sate
religion of their forefathers and built up new
gigantic templesin honour of thegod Vishnu. So,
on either side of the Bay of Bengal, huge
Vasnavite temples gppeared smultaneoudy, the
Jagannathatempleat Puri, in Orissa, and Angkor
Wat in Cambodia?®. Inthe beginning yearsof the
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gxth century CE, Gunavarman “the moon of the
Kaundinyarace’ established asanctuary a Thap-
muoi caled Chakratirthasvami (Vishnutemple)
that contained thefootprintsof Vishnu?”. InOrissa,
Puri is known as Chakratirtha and Lord
Jagannath is venerated as Chakratirthasvami
(Vishnu).

From the history of Funan we also learn
that a second Kaundinya ruled the country in the
fourth century CE who enforced Hindu socid and
religious code with more vigour and contributed
greetly for Indianisation of the natives. He changed
al the laws of the country and brought them in
the line with those prevaent in India. According
to H.B. Sarkar?® this Kaundinya Il (an Indian
Brahman) had cometo Funan from P an-p’'an, a
small state in Malay Peninsula which was
dominated by the Brahmins. These Brahminsin
the days of yore perhaps went from the coast of
Kainga to the Maaya Peninsula and thence to
Funan “in search of wedth”. To strengthen this
ancient Funan-Kalinga contact and migration of
Kaundinya from Kainga, thereis dso another
evidence that the river Mekong (Me-khong
according to Prolemy)which flows through the
kingdom of Funan was called by the name
‘“Mahanadi’, the principal river of Orissa.?®
Mekong , however, was dso caled Ma-Ganga
(the Mother-Ganga) in some places®® Fromthis
narration it can be presumed that Mekong played
an important role in the history of Funan
(Kambujaor Cambodia) asMahanadi and Ganga
did in the early higtory and civilization of Kainga
and northern India respectively. Further, the
naming of such an important river of Funan by a
Kdingan name pogitively indicate emigration of a
large number of Kalinga peopleinto that country
in ancient days.

The Hindu Kingdom of Funan flourished
from the 1t century CE to the middle of the Sixth
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century CE. In the time of Funanese king Fan
Chan (c.225 to 250 CE) there was a diplomatic
mission from Funan to Chinaand to the court of
Murundaruler inIndia TheMurundaswereruling
over theKdingaand Magadharegionsof India®
TheHistory of the Liang Dynasty mentionsthat
Meou-loun was the title of the king of the
Murundas and the envoy who came from Funan
to India was Su-Wu. Su-Wu coming by sea
arived a the port of Tamrdipti and met the
Murundaking. The Murundas became prominent
in Kaingain the second and third centuries CE.
Their rule over Kdinga could be dso attested
from the discovery of a gold coin from
Shishupdagarh onthe obverse of whichthe name
of the king is read as Dhamadamadhara
(Dharmatamadharasya) who received Su-Wu?2,
Theking presented S-Wuwith four horses. From
thisit appearsthat in those daystherewasregular
export of horses from the port of Tamrdipti to
Funaninwhich theKaingan merchantsweredso
involved®. The religion, art and architecture of
Kdingadso sgnificantly influenced that of Funan.
Regarding the sgnificance of the art of Funan, U.
Thakur3* says, “Of these Hindu colonies [like
Java, Champa, Burma, Borneo eic.], thekingdom
of Kambuja occupies the most prominent and
exalted position. Apart from the fact that it
congtituted the largest kingdom in South-East
Ada, it dso witnessed the remarkable evolution
and growth of art and architecture producing some
of the most notable monuments eg. Angkor Vat
which Hill excites the wonder and admiration of
the world...In respect of architecture, however,
Kambuja surpasses even the motherland.”
Besdes art, the Indian sculptures aso influenced
the sculptural form of Cambodia. R.R. Das®®
remarks, “The Hindu colonists had however
brought with them not only traditions and
techniques of developed Indian art, but also
probably actud specimens of Indian sculpture.
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Some of the earlier sculpturesin Cambodia and
other countries such as Siam and Malaya
Peninsula bear so striking resemblance to Indian
prototypesthat many scholarshave held that they
were either brought from India or made by such
craftamen who werefresh arrivalsfrom India. For
not only themotifsand the generd detailsbut even
the very technique was purdly Indian, and there
was hardly anything to distinguish those from
Indian products’. The famous Angkor-Wat of
Cambodia has some affinitieswith thesikhara of
the temples of Orissa and gopuras of the Tamil
temples®® In the Banteay Srel and Prah Khan
temples of Cambodia, themullioned openingsare
vay splendidandinther * pattern and intention’ are
akin to the contemporary temples of
Bhubaneswar in Orissa®. In Angokorean
scul ptures, the round eyebrows and deegp plump
lips are of Orissan variety®®. In the open part of
terrace on each sde of entrance of Angkor Wat,
gmdl shrines were there, which were smilar to
pancharatha (divison of shrine tower into five
vertica segments) pattern of Orissan temples®.
From the above andyssit is evident that there
was close culturd affinity between Kainga and
Cambodiain ancient times.
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