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Entry of only Hindus Ingde the
Jagannath Temple at Puri

Puri for over two millennia has commanded the
reverence of the Hindusas* The redlm established
by the God” and “The land that take avay Sn.”
Pertinent hereis quote Hunter who saysthat Puri
is the religion of pilgrimage beloved of Vishnu,
known to every hamlet of

India and to every civilized

nation on earth, asthe abode =
of Jagannath, the Lord of it

world..... This country isno
fit subject for conquest, or for
schemes of human amhbitions.
Exclaimed the victorious
generd of Akbar. It belongs &
to the God and from end to
end is one region of
pilgrimage. Hunter continues,
this nationa reverence for .
holy placeshasbeenfor ages .
concentrated on the city of
Puri, sacred to Vishnuunder # -
this title of Jagannath...., ' Z n*
Hindu religion and Hindu "ﬂt '
superstition have stood at
bay for e ghteen centuriesagaingt theworld. Here
isthe nationd temple whither the people flock to
worship from every province of India Here is
the Swarga-Dwara, the gate of heaven, whither
thousands of pilgrims cometo die, lulled to their
last deep by the roar of the eternal ocean. (Sir

Prof. Himansu S Patnaik

William Wilson Hunter, Orissax or the Vidissitudes
of an Indian province under netive and Britishrule,
the Annals of Rural Bengd, 1872, Cdcuitta).

Oldest among the cities of Odisha from
thehigtoricd point of view, Puri
has the unique digtinction of
being aK shetrargia(matchless
centre as the seat of Vishnu
who prefers it to Baikuntha)
and aTirtharga(onthe sacred
Mahodadhi). Brihaspati Suri
(Vide Laxmidhara, Suddhi
Kalpataru. P.169) that there
exigsno barrier of casteduring
pilgrimegeand Y aras(rdigious
fedtivals). Parhgps this amed
a univerdisation of rdigion.
Thisappliesto the Car-festival
of the Deities, in conformity
with Parameswvara Samhital's
(22, 129ff) prescription of an
annuad Parikrama of Deity to

e a Bithika (garden) for the
longest period away from home that can be of 7
or 9 or 10 or 15 or 30 days.

The culture of apeopleistheblood of its
being. Cultureisthe quintessence and expression
of thefiner agpectsof thelifestyleof agroup. Itis
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the short hand version of the rules and guide the
way of lifeof the people or membersof asociety.

It isaproduct and vehicle of vaues. The key to
moativation lies in the redm of vaues. During the
last 5000 years there has been an evolution of
consciousness as for what Kant would prefer to
describe as purposiveness without a purpose.

Today, regardless of chronological, generic and
ideological considerations, there have been
conceptua modifications in changed materia
milieu. Interest is going beyond the usud reective
and linear modd of thinking to a more cregtive
and intuitive mode of thinking. Jagannath Dharma,
the representative cultura continuum of Sanatana
Dharma over a cycle of centuries, has to be
sudied in this context. Odishan culture offers a
unique picture in the sense that since the culture
of Odisha is synonymous with the culture of
Jagannath, the later has determined the travail of
evolution of Odishan civilization. The antiquity of
Purusottam- Jagannath tradition has helped foster
a‘volkggeis’, a manifest in the supreme faith of
its people in something higher and nobler which
politica power deemed necessary to encourage
and support. From the oblique Rg. Vedic mention
as aso interpreted by Sayanacharya to the
specific glorification of Jagannath in the
Mahabharata and Puranas, from Indrabhuti’s
Jnanasiddhi (717AD) making the firgt historical
mention of ‘Jagannath’ to Krishna Misra's
‘Prabodha Chandrodaya Natakam' (1078AD)

mentioning about the great temple (Devayatana)

from theintense monigtic deification of Jagannath
by Adissankara to Murari Mishra's Anargha
Raghav being enacted a the time of the annud

Rath Yatra, from Siddhasena Divakara's (C.9th
century) mention of the immense popularity of
Jagannath well before the 9th century to
Purusottam Deva s* Trikandaseshd’ that identifies
Jagannath asVishnu, from TribhuvanaMahedevi’ s
title of ‘Paramavaisnavi’ in spite of Harsha's
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of Nagari and Mahar, from the Nagpur stone
inscription (1104) to Satananda s work in Puri
from Laxmibhaita's “Tirtha Khanda’ of “Kriya
Kdpataru” of 1112A.D tothe Vishdadev ‘Raso’
of Nargpati Naha (C.12th) in Hindi, from the
Vidgha dvaita deification of thetriad a Puri by
Ramanuja as a gleaned from Anantacharyas
Prapannamruta’ among others to Chand
Barada’ sfamouswork ‘ Prithivirgg Raso’ and the
Jain hema Chandra's * Abhidhana Chintamani’ —
would reved aglorious cavacade substantiating
tothehistorica authenticity of Jagannath Dharma,
to describe which as a cult as per common
parlance, is philosophically sacrilegious. The
‘Gazetteer of Orissa (Vol.ii, p.16) spesks of the
worship of the dety during pre-Christian era,
Mahamahopadhyaya Sedasiva Mishra identifies
its antiquity in rich Vedantic tradition.

From tribal origin of the process of
Sanskritisation Jagannath Dharma has passed
through many vicisstudes, “ A great peculiarity of
Indiais thet everything endures while everything
changes. The importance of mythsin this socio-
cultura context isimmense, “to judtify an exidting
system and account of traditiona rites and
customs’ (Robert Gravesin P. Masson et.d.ed)
Larousse Encyclopedia of mythology, Batch
worth press, London 1959, pVII1). Indian myth
ishighly complex and swingsfrom gross physicd
abandon to rigorous and easly misread, since
Myth is a dramatic short-hand record of matters
mostly pertaining to social reforms “,
superimposed by the orthodoxy” which is “a
possession of the priestly class’ (ibid, p.391). A
juxtgposition of the definite conditionsthet relate
to the specificities of Jagannath-culture with the
real needs of the people, there own vaues and
potentidities is deemed incumbent. Jagannath
Dharmaisaquaint andgam of thetwo divergent
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streamsof Tantircritesand Sanskritised tradition.
Odisha as Uddiyanapitha was the most
conspicuous centre of Trantricism in India As
such, tantric works like Rudrayamala,
Shayarchana Taranga, Kaika Purana, Brihad
Nila Tantra, Vimaa Kapa, Brahmayamala,
Trantrayamala, Pujakapa, Jnanarnava Tantra
works of the Natha-cult of Odisha and many
Mahamantras. On the other hand there is a
religioussyncretismasaproduct of Sanskritisation.
Jagannath, asVidhnu, isamanifestation of thesun
as Sipi Vidaclothed with rays of light, asper Rg.
Veda (Culturd Heritage of India, Vol. IV, P. 108)
He was the epitome of energy (for the higher
classes of Aryans) and fertility. This heliolatry
(H.C. Rayachaudhury, Early History of Vasnava
Sect, 2nd edn., P.90) istraceablefromthe Ganga
rule in Odisha, or even earlier as Ganguly says
(M.M. Ganguly, Orissaand Her Remains, p.365).
The Konark sculptural piece depicting a
combination of Surya and Siva, the only one of
itskind in India (ARAS, Eagtern Circle, 1906
07, p.13) isbut one of theinnumerable specimens
of Siva-Shakti being very well synchronised in
Jagannath Dharma. Interestingly the threeimages
(ontheinterior wall of Konark) asdepicted would
imply Durgaasthe Shakti of Lord Jagannath that
Sva, Sncethe gandsto theleft of Jagannath. This
is of great higoricd dgnificance. Panini makes
mention of ‘Vasudevakd community, traces of
which can be found in the Prachi vdley where
Vasudeva and Madhava become as co-relaive
as Nilamadhava of Gandharadi and Kantilo,
Chakramadhava of the Sailodbhavas and Savari
Narayana (daru) etc. As per the 6th Century
inscription of Hagtivarman, Narayanan and Vishnu
were deemed identical in Odisha. Indica of
Meghasthenes (c.4th Century B.C says that
Heracles (Krisna) was worshipped as God
(Vasudeva-Krisnd) vide R.G. Bhandarkar) in
Klesobora (Krsnapur) and Methora (Mathura).

QOdisha Review

Taittariya Aranyaka (c.3rd B.C.) speaks of
Vasudev and Vishnu as identical (vide, Mc
Crindle, Ptolemy, P. 121). Patanjdi’ sMahabhasya
mentions Vasudeva as God, commanding
reverence till Magadh. Ygnashree' s inscription
(173 B.C.) indicates that such worship was
prevdent intheKrishnavdley. Itisobvioustoinfer
that the buffer that was Odisha must dso have
come under this spell. Some like Prabhat
Mukharjee(TheHigory of Medievd Vasnavism
in Orissa, pp 5-7) contend that Jagannath was
the climax of such a process. The Sridharan Rat
Copperplate (7th Century A.D.) speaks of
Purusottma, which must be of Puri asD.C Sircar
contends, during this time the Nauda Kings of
western Orissarevered Vishnu as Purusha. From
thetrave accountsof Y uan Chwang it isgpparent
that in those days Jainism was more dominant that
Buddhism and that the Jainas worshipped
Jagannath as Purisattaor Purusottama. The early
—Ganga ruler Devadra Verma donated a village
in Purushavana (Purusottama Kshetra) to the
Brahmins. The apotheosis is reached through
Adisankarawhoidentified the Purusottamaof Puri
and of the Gita as one and same. This has been
gretched from Adisankar’ sSri Jagannathastakam
to Sdabega s Patitapabanstakam in and through
ahogt of other works. The imperid Gazetteer of
India says Jagannath “is Vishnu.... The worship
of Jagannath aims at a Catholicism which
embraces every form of Indian belief, and every
Indian conception of the deity.” The Prologue
comesthrough Jagannath Chartamruta (Ch.VI1.,
Lines 29-30) and Premabhakti Brahma Gita of
Y osobantaDasthat Puri isthe epitome of al holy
places. It is an affirmation of human
episemologicd finitude before the Ultimate.

A proper investigation into the accepts

of entry of only Hindusinsdethetemple premises
hasto takeinto cong deration severd aspects. Any
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religious institutions vertical growth is
proportionate to its horizontal expanse.
Jagannath’ s origin as atriba God was limited in
expanse but the meteoric rise in the popularity of
thisinditution within ashort pan wasdueto wha
is popularly called as the process of
Sanskritisation that was stated in Puri by
Adishankar. By thetime of Ramanuja, Jagannath
had becomefamousthroughout the country. There
was a proper philosophica balance between the
Tantric and Bhagabat streams. Odisha was not
only the sprouting ground of Tantric Philosophy
but also was must plausibly the place where the
fundamental work on Pancharatha mode of
worship, i.e. Sattvata Samhita, was written. So
what Ramanuja did at Puri was to introduce the
tradition of ‘Pancharatraagama after properly
baancing the Vishishthaadvaita philosophy with
Jagannathic philosophy which, till then, was an
amagam of trantricism and popular tradition.
Tantricimpact had limited the accessto Jagannath
during particular occasions. Only the tribal
relations enjoyed the monopoly. Sanskritised
impact opened up such accessto the higher castes
who were regarded as pure and austere. The so
caled ‘Sudras’, deemed to be devoid of it
because of thethen socid habits, were prohibited
entry. This was however a socid discrimination
not of the* Sudras’ in generd but of those of them
who continued therr traditiona functions and life
style. Odisha has never been aregion of strong
cagte-bias. Those of the so called ‘ddits who
were known to austere and pure lifestyle were
not discriminated against. As per Sattvata
Samhita, Brahmanah KshayatriyaVashnab Sudra
Y oshita eba cha Bhaktiyuktah Swavabena
KurjyaddevashyaPujanam” (3/29-30). To repesat
the purified Sudraswere never isolated. Ramanuja
himself deeply imbued with Jagannath
consciousness and thereby introducing the
Pancharatragamamode of worship inthetemple,
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the pancharatra mode not only in corporate the
‘ekagyanavidya of Narada and Sandilya (Vide
K.K. Srivastaba, Ahirbuddhnya Samhita, 1993)
but also the ‘Bhagabat’ concept. Another
significant novelity of the period was the
introduction of the indtitution of Devadass and
Maharis(virginsconsecrated to thedeities). Thair
gatuswasindependent of the castestructure. And
in spite of increasing tempo of Brahminical
influence in this biggest temple of India (G.S.
Ghurye, Rdigious consciousness, 1965, Bombay,
pp-333-337) sincethe Somavand rule, therewas
an equaly proportionate growth of the Daitas
role in the temple rituals and ‘they are regarded
asanegua inrank to other high casteswith whom
they occasondly inter-marry” (Gazetteer of India,
1977, Puri, p-132). Kabir and Nanak attached
primeimportance a Puri and d sewhereto equdity
and moral action, like Ramananda and
Gorakhnath. The ChheraPanharasevaof theking
on the chariots annudly not only dludes to ‘the
legitimacy of the kings overlordship of the mode
of worship in spite of the priests (H.S Pattanalk,
Jagannath : His temple, cult and festivas, 1994,
New Ddhi, P-45) but dso to no low estimate of
such asarvice.

Equdly sgnificant as a pointer againgt
cade—hiaswastheinditution of ChhatishaNiyoga
by Anangabhimadev. It conssts of 35 categories
(now more than 200) of a equdly indispensable
sarvitors below the Adya Sevak (the king) for
sarvices a / of the temple brut on compounded
their number to 9000 and cdled them Brahmins.
Its caste transcending specifications of divison
of labour subsumes and transcendstill today the
non Vedic hurdles of caste for a pragmatic
contemporaneous relevance that was
conspicuoudy missed by Ambedkar and Gandhi.
One inglance of it is that the Brahmin sarvitors
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receive water brought by Sudra servitors to the
templefor temple services before handling it over
to other servitors. The monasteries at Puri also
reflect an anti caste and non communa through
obvioudy certain faculty of mind. Set up, with
royal permission and land grants (Amruta
Manohi), by various servantsand Dharmacharyas
for purposes of education, charity and sectarian
fdlow feding, each of these Math's catered to
the religious as well as secular needs of times-
though with the primary objective of exclusive
defication of Jagannath or itself. According to
Shree Martya Baikuntha (Bansdhar Mohanty,
op.cit., P-45) there were 12 Andhrapanthi, 8
Dravidapanthi, 20 Maharastrapanthi, 5
Kanoujgpanthi, 5 GoudiyaMaths, thereisnothing
to indicate that these only catered to their higher
cagte followers.

Right from the days of Ramanuja’s dint
in Puri, the socia structure was not intensely
ridden with caste bias against the Ddits. Not only
Ramanuj’ s Premium on “purified Sudrd s gained
credencethrough thewritingsof Sudramuni Sarda
Das, the tempo was sustained by Ramananda,
the Panchasakha and later, the Mahimacult. The
tragedy of the Panchasakha movement wasthat,
though they strove to drive home the point of
Bhakti that belied that nothing need stand between
soul and God, their writings became intensdy
popular while the core message of it al remained
only in theory and was seldom trandated to
practice. Baaram Dasa's Laxmi Puranais a
glaring testimony toit. A sone inscription of one
Govinda Senapati registers land grant to the
Sudrasfor rendering daily servicesto temple, like
swesping, lime, washing and supplying earthen
pots. (OHRJ), Vol.ll, 0s.3/4, P.-46-48). One
remarkable feature of medieva-Odishan society
wasthe upward mohility of the Sudras. Their rise
in socio-economic status was in spite d the
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various disabilitiesimposad on them by the Smrti
literature. The Mahimaities, later, performedinno
substantially successful manner in this regard,
primarily becausethey were suspected to be anti-
Jagannathities.

When Gandhiji and Vinoba wanted to
enter ingde the temple aong with the Dditas,
Mudims and Chrigtians in 1934, he was denied
entry. A furious Gandhiji vented his anger on
Kasturaba and Mahadev Desal for vigting the
temple during the Beraboi Session of the
Congress. Itissaid that R.N. Tagorewas denied
entry on caste consideration. Buddhists like
Ambedkar and the queen of Thailand weredenied
entry in 1945 and 2005 respectively. Smilar was
the fate of Swami Prabhupada and his Iskconite
disciplesin 1977. Permisson was granted by the
Muktimandap on Puri Sankaracharya's
recommendation, tothe American Dayamatadias
F. Ritein 1958 to go ingde the temple. Officidly
thisisthe only ingtance of the entry of aChrigtian
indgde the temple. Smilar permisson was not
granted to the Swiss devotee Elizabeth Ziggler
who even donated over one and haf corers of
rupess to the temple. The plausble reason for
such discrimination might be that non-Hindus,
turned-Hindus by decree of recognized custodians
of Hinduism can gain entry; thisin spite of thefact
that no non-Hindu can become a Hindu because
of the non-missionary nature of Hinduism.
Permission for entry was not given to Indira
Gandhi (1984) and Mrs. Hidayatullah as they
werewivesof Non-Hindus. However, Biswvanath
Das, H.K. Mahatab and others strongly argued
in favour of the entry of Ddits that was legdly
achieved after independence. The argument of
JB. Patanaik for Iskconites and Pyari Mohan
Mohapatrd sindividua opinionto openthetemple
for larger interest of tourism have evoked mixed
response to the later contention appears to be
rationaly spineless.
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Puri’s Sankaracharya views tourism
linked Dharma as ludicrous, while the Ggjapdti
feels that such change can not be brought about
on suggestion of any Tom, Dick or Harry.

Withthefdl of medieva Hindu Kingdom
of Odisha in 1958, management of Jagannath
temple fell out of royd supervison and into dien
hands. The Afghan Period (1568-90) saw the
Bhoi Dynasty in power a Khurda whose scion,
Rama Chandra Dev — | was proclaimed as their
sovereign by the people. The Superintendence
of Jagannath temple was vested in him in 1592
by Mansingh who wrested Odisha from the
Afghans. A tolerant Akbar and an enamoured
Mansingh adopted a liberal pro-Hindu stand
towards Jagannath. It was, perhapsfrom now on
that Mudimscameto gain entry ingdethetemple,
imbued with a sense of humanism and
egditarianism of Jagannath Dharma as was dso
reflected in the Mahaprasad Brotherhood. Haft
Iglim (authored by Amin Ahmedji) mentions that
there was no bar on Mudims entering into the
temple of Jagannath. Abul Fazl was a great
admirer of the Rath-yatra. An interesting account
of the Car festival of 1626 comesfromthe Pergan
traveller Mahammad Bin Amir Alli. He was one
of the 5000 strong devotees coming to Puri from
Midnapore, chanting Haribol and taking austere
food al the way on foot to Puri. He reached the
Puri on 26th May and visited the temple and had
the privilege to behold the triad in the cdm and
tranquil environment. He left for Konark in early
Juneto return to Puri again amonth, to participate
in the Rath Yatra. His accounts speak of his
gratification. Thisillustratesthat therewas, till then
no redtrictions of the Mudimsto vigt the temple.
Such atradition perhaps continued, till the end of
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disposed towards Odisha for obvious reasons.
Thismust have stopped during thefadtidiousreign
of Aurangzeb who was a rabid Mudim. Some
suggest that Mudims were denied entry due to
the frequent episodes of their plunder of the
temple. The priests of the temple were too weak
to prevent the marauders, who were branded by
them asterrorist invaders, from Aurangzeb'stime
entry of Mudims has been discontinued. The
Muslims are ever since synonymous with
‘ Atatayees . Condderationsof security and safety
of the temple had prompted their excluson and
even the British redlized it during their dint. So it
isgenerdly fdt that people of dienrdigiousfaths
who have deep devotion for Lord Jagannath can
fulfill their cherished desire to behold the Lord
during Hisannua Ratha Y ara

From the religious point of view only the
Sankaracharyaof Puri, the Ggjapati Mahargaand
the Chhatisha Niyoga can decide on any
modification or changein the set-up of thetemple.
The role of the Government in this regard is
advisory at themost. The Vatican and theMacca
are not open to tourists but the surrounding areas
around these are thronged adways by tourists.
Tourism can bemuch morelucrativewith opening
of hundreds of other avenues other than throwing
open the Jagannath Temple to Non-Hindus. Puri
isthe Lord Land of God not meant “For Schemes
of Human amhbition” said Mangang. Let usbehave
like Mansingh, not like Todarmd’ s son.

Prof. Himansu S. Patnaik , Retd. Prof. of History, Utkal
University, Bhubaneswar.
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