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My Grandfather’s Shop - a Space for
Cultureand Trandation

Everybody isfond of grandpa. He was my best
friend. | used to tease him and he used to scold
me. But | had understood him better than hissons
and daughters. Apart from our dally fun and
playing, | had acquired alinguidtic tressury from
my Grandpa for which | am indebted to him
forever. And now | could redizethat thistreasury
is much of trandation. While contemplating
trandation activities in early Western Odisha, |
could see my grandfather reading/reciting many
popular mythologica texts amidst learned and
like-minded people of my village. He had ashop
and shop is a space of interaction, people from
various classes, castes used to come to my
grandpa' s shop, somebody would address him
as kaakaa (uncle), daadaa (elder brother),
somebody else as angyaa. He was one of the
learned men in my village. In his shop, he had
Bhaagabata, Ba dehishabilaasha, Ramayanaand
many other texts. Hedidn't know that these texts
were transcregtions. There was no trandation
issue to be discussed. The discusson was on
variousthemesof the story and their sociocultura
implication. Transcreated texts had become the
origind texts. Whenever he was getting time, he
would best utilizethetimein reading/reciting these
texts. In those days, there were placesin villages
where such activitieswere going on. Still in some
places, it has been going on.

When | write “trandation activities’, | include
Interpretation, transcrestion, and adaptation under
it. All theseactivitiesaredifferent from oneancther.

One of the basic differences is trandation;

transcreation and adaptation ded withthewritten
text whereasinterpretation deal swith the spoken
form. There was no rigid classfication of these
phenomena. Thesenomenclaturesareheard more
when thereisadiscourse on trandation and when
forma coursesarethereon trandation. In redlity,

a phenomenon isidentified firgt, and then comes
its nomenclature. The nomenclature is needed to
record things, to communicate others about the
knowledge of aconcept or subject. It isessentia
when we have a recordable written education
system. Likewise, trandation has been happening
gnce time immemorid, but its nomenclature is
visble morein 20th and 21t century.

Therewasno print mediato supply more
number of copies of such mythologica texts to
al. Invillages, you would get these textsin some
houses where the house members are interested
to read in their free time. My grandpa was a
voracious reader. He was not only reading, he
was encouraging others to read the mythol ogical
texts. He himsdf was supplying the textsto those
who wanted to read or wanted to know
more. These activitieswere revolved around Odia
trandations of the Sanskrit epics, there was an

31




Odisha Review

interpreter, and there were listeners who were
taking part in the discourse. This trandation
discourseis not apassve one; it isatrandation-
interpretation in action. They were reading,
interpreting, arguing and implementing the mord
principles dated in these texts in their lives. This
iswhy the mordswerelike Arnold’ stouchstone.
My grandpa was transcribing many trandated
proverbid lines on thewalls of his shop.

It isnot that the activities were revolving
around textsin trandation; they wereaso around
origind writing like Gangadhar’ s (one of the greet
Odia poets from Western Odisha) writings
(Indumati, Tapaswini, Pranayabaalari etc).
Gangadhar, a genius, who wrote these master
pieceswith highly Sanskritized vocabulary. Most
of the ditesin Western Odisha have mugged up
many of his proverbid postic lines like that of
Bhagabata or Srimad Bhagabat Gita.

Tranddionisapart of my culture, | have
recognized it. It is one of the embedded features
of my culturd life. Ligening to the recitation of
Odia Mahabharata, Odia Bhagabat contributed
to themora and socioculturd growth of my life. |
did not know that these were trandations or
transcresations from Sanskrit. But now, | can say
confidently that these were trandation activities.

Some of the quotations from these early
trandations have been like Arnold's touchstone.
In our day-to-day activities, it has a big impact
socio-culturdly and mordly.

Examples
1. Praanira bhalamanda vani, marana kale
taahaa jaani

Whether someoneisgood or bad, at thetime
of death only, one will know.

2. Dukhe Sanchita Jete dhana, se nuhen
sukhe prayojana
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Whatever wealth you gain by hard labor and
withtears, it isnot needed for your happiness.

3. Martya mandale deha bahi, debataa hele
heyn marai
Whoever comes to this world has to die,
whether man or god.

4. Aahaare Bhalamanda Naahin, je sthaane
jemanta milai

Thereisno good or bad for food, it depends
on place.

5. Jaahaaku rakhibe Ananta, Kikaripaare
Balabanta

Whomever God blesses, no one can defeat
him or her.

6. Aapanaa Haste Jihwaa Chhedi, Ke achhi
taara Prativaadi

If you kill yoursdlf, who can stop you.

| could divide all these trandational
activities (as far as the written record goes) of
western Odisha for the sake of our discussion,
into three phases:

1. PaAm-leaf period

2. Paper period

3. Tdevison period
1. Palm-leaf period

Nothing much is known and recorded
regarding this period. Mogt of the mythologica
texts were written on palm-leaves. It was an
individua endeavor. There was no system to do
copying. To have an access to knowledge by dl
was difficult. It was the person who had written
on the palm leaf was reading it only and others
were ligening. Sometime, when the person isnot
there, the letters were not legible.
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2. Paper period

Itisbecauseof thearriva of printing press
in Odisha, the texts were started getting printed
and published in book forms. Whatever was
avalable in pam leaf garted getting avallable in
book forms. The access to knowledge was
accelerated by the printing technology. Multiple
copiesof thesamewere availableand peopledid
not need to depend on one person’ smateria only.
It is in this period; trandationd activities were
expended and facilitated. But the structure was
ill the same. Therewas o changein the cultura
activities, these were only accderated. We got
Ramayana, Mahabharata and Bhagabat in book
forms.

3. Television period

Television became a reality in the
twentieth century. This is a revolutionary
development in communication. When TV was
introduced in schools in 80s and 90s, people
became attracted towards this new technology
likeanything. Gradudly, Ramayanawas seridized.
Peoplegot towatich Ramayanavisudly. Visudizing
al the episodes of Ramayanawashringing aredity
for them. They had read Ramayanain books, they
hed listened to its stories but now it wasvisiblein
front of them. It brought anew interest in people
for these trandated epics.

There is no age in the literature of a
language, where there is no trandation. History
of literaturein aparticular language cannot sddine
the contribution of trandation from a source or
sourcesin variousforms. Higtories of literaturein
the mgor languages of the world have beenfilled
with the trandation of many classical texts.
Classcd texts differ from alanguage to ancother.
Odysy, lliad etc arethe dasscd textsfor English
and other European languages. Mahabharat,
Ramayana etc are the classical texts for Indian
languages. Such classicd texts are avalladle in
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Indian languages in many forms. Broadly, one of
them is trandation. The word trandation or
Anubaada (in Odia) might not be there, but the
acts of trandation in the form of transcreation, or
in the form of interpretation must be there.

A particular culture is understood by
consdering itsvarious practices. These practices
are reflected on its literature. This literature
includes many mythologicd texts and dso texts
of other genre. Every culture has its own texts
which have been playing pivotd role in shaping
the culture that are known as the classicd texts.
Thesetextsarenot only avallabdleinwrittenforms,
but dsoinvariousora forms. Itisawaysdifficult
to write about the non-recorded subjects. In the
history of the world, many texts were not
recorded. In our text book of history, we read
only the recorded subject matters. The task of
Stuating a particular phenomenon in a particular
time and space becomes easer, if it is from a
number of recorded subject-matters or from a
number of observablefacts. The observablefacts
have guided me to Situate various activities
centered on the trandated or transcreated texts.
Reading or reciting is one of those observable
factswhich | witnessed as apart of acommunity
or cultureto which | belong. Reading mythologicd
texts has been a part of Hindu culture. All these
texts were translated or transcreated from
Sanskrit to local languages. These texts were
created by learned scholars of thelocal languages
for the purpose of enlightening the people and
enculturating them in a prescriptive way and dso
to disseminate knowledge. There was areading
public in every village who read these textsin an
occasion or read in their free time in temple
premises or in common places. Another am of
these activities was to create a religious
atmosphere and to create a discourse on God
and His activities. Mostly Brahmins were the
people who were entrusted the work of reciting/
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reading/interpreting these mythologica texts. Still
we could see these things happening in many
villages of Odisha. Modlly, in earlier days, these
texts were written in pam leaves, till the printing
technology came to exist. Some of these texts
are as follows: a) Ramayana-7 pieces,
b) Mahabharat-18 pieces, ¢) Haribamsa,
d) Bhagabata- 12 pieces. Interestingly, thesetexts
were more popular thanther authors. InWestern
Odisha, people may not know who has authored
Odia Mahabharat, or Ramayana but they know
about Mahabharata and Ramayana, they read
these texts. Classcal texts were more important
for the peoplethan their authors. Itisonly towards
the end of 20th century, we are worried about
the copyrightsand authorship and trandator. When
my grandpa was holding the trandation and
reading it and others were listening to his
interpretation and taking part in the discourse,
there was no thought on the trandator who had
trand ated the text, therewas no definite notion of
source text and target text, there was no issue on
thetrandation a al, but here and therethey were
referring to the author and thiswas dso minimdl.

All these texts are ether trandation or
transcrestion from the Sanskrit origina. Out of
the four, a, b, and d are mostly read book. The
language of thesetextsisarchaic or sandard form,
and these are loaded with highly Sanskritized
words. These texts are in poetic form and there
has been an epic style used inthesetexts. Another
function of these texts and activities was to
sandardize Odialanguage. But thisfunctionisan
indirect one. The language of thesetextsal over
Odishaissame. It isaresearch question whether
there has been any didecticd influence on the
language of these texts.

And also there was no choice, no
dternative. One of the features of modernity and
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urbanization is it has given us choices. With
choices, it has given us accesshility. We could
see the development of various forms of
trandation and interpreting activities from ordity
to televison. These earlier texts were for the
matured adults, though children took part in it.
There was no form available for children. Now
we can have various forms of these texts meant
for various audiences. There is a cartoon
Ramayanafor childrenin TV channdsthesedays

These days, new forms of Ramayana
serid and Mahabharata are coming up in TV
channels. Now, there is a cartoon Ramayanafor
children. People became moreinterested in TV,
not in books. Advent of TV had decreased the
number of reading public on these epics. Now
thequestioniis, doesthis TV culture bring out the
mora changes in people? Thereis no discussion
followed by. These epics have become mere
stories only. Making a cartoon of Ram has made
people bdievethat Ram aso can havefluctuating
forms.

My Grandpa is not there now, but he is
adways there when | think about trandation of
mythologicd textsand their implicationson socio-
cultura growth of my village. Reading trandated
texts is more popular than trandating a text.
Nobody knew that what they were reading was
atrandation from a Sanskrit text. Reading isone
of the agents of popularizing trandated texts.
Reading, understanding and interpreting the
trandated texts were happening smultaneoudy.
There is no exhaudtive socio-cultura history of
Western Odisha. Goals of these trandational
activities were A. To Standardize Odia, B. To
prescribe morals for people, C. To create
discourse, arguments, D. To integrate society.






