SAARTATR » Joerfer
NABAKALEBARA - 2015

I ord Jaganneth, the presiding deity of Puri,

into whose shrine sometimes curious

vigtorsfromtheWed, asit isreported in
the Press, try to enter is today well-known all
over theworld. Asareligioustown Puri hasdrawn
pilgrimsfrom outsidefrom ninth-tenth centuries
A.D. onwards. Thereismention of Jagannath as
Purushottam and of Puri as Shrikshetra or
Purushottamor PurushottamK shetraor Shankha
Ksherta in Sanskrit as well as Odia Puranas.
Some of the Puranaswhich mention Puri and its
presiding deity are mentioned here - Bamana
Purana, Skanda Purana, Shiba Purana, Bruhat
Nrusingha Purana, Utka Mahatmya, Tantra
Jamala, Brahma Purana, KurmaPurana, Padma
Purana, NaradaPurang, SardaDas Mahabharat
and Nilamabar Das’ Deula Tola etc. Some

Puranas highly glorify Puri and Purushottam.
Bruhat NrusinghaPuranasays. “Thereisno place
on earth holier than Purushottam. Itisaveritable
paradise on earth; even gods aspire to seeiit”.
ShivaPuranasays. “Purushottamistheonly place
on earthwhich can confer liberationfromearthly
bondage; it isthe place wherethe Supreme Lord
has assumed wooden form.*

According to “Vishnudharma,” anearly
Sanskrit manuscript (belonging to 3rd century
A.D.) Krushnawasknown as Purushottaminthe
Odracountry. Vaman Purana, awork of seventh
century A.D. mentionsPurushottam deity of Puri.
AnarghaRaghava Natakam of Murari Mishra,
composed in mid-ninth century A.D. describes
the Purushottamdaity of Puri with consort Kamala
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on Hislap. The SaradaDevi temple inscription
of Maihar, whichissituated inthe Satnadistrict
of MadhyaPradesh and assigned to tenth century
A.D. refersto the Purushottam deity of Odra
country, located on the sea-shore. Literary and
epigraphic evidences show thereputation of the
Purushottam deity of Puri by the tenth century
A.D. When Somavamshi rule was established in
coastal Odisha in tenth century, A.D. in
recognition of theimportance of the Purushottam
deity of Puri, Yayati-1 (922 AD. to 955 A.D)
constructed atemplefor the deity. Some scholars
are of opinion that the sculptura remains of the
Somavamshi period are till to be found inthe
premises of the Jagannath temple.
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Vaishnavism appears to have spread in
Odishaduring the Mathararule, i.e. frommid-
4th century A.D. to theend of fifth century A.D.
The propagation of Vashnaviam by Ramanujaand
Jayadevainthe twelfth century AD reinforced the
Vaishnavism of Odishawhich had grown with
Lord Jagannath asthe central deity. Chodaganga
Deva, who founded the Gangaempire in Utkal
early in twelfth century A.D. attached due
importanceto the cult of Jagannathand raised a
gigantictemplefor thedaty, eventhoughpersondly
hewasadevotee of Shiva. Heand hissuccessors
regarded Jagannath as their patron deity. A
powerful Gangamonarch likeAnangabhimadeva:
[11 called hisempire Purushottam Samrajyaand
himself the deity’s Routa or deputy. The same
importance of Purushottam-Jagannath continued
in the Suryavamshi period. Kapilendra, the
founder of the Suryavamshi dynasty claimed to
have becomethe king of Utkal at the command
of Purushottam?; he invoked the name of
Jagannath in the day-to-day administration; he
sought theblessings of the deity by visiting Puri
for suppressing the rebellious feudatories.®
Purushottam, the son of Gajapati Kapilendra
Deva, who becamethe next Ggjapati, superseding
hiselder brother Hamvira according to the so-
called wish of Lord Jagannath professed great
devotionto the deity, gave costly presentsto the
deity after ascending thethronein 1497;* hewrote
Abhinava Gitagovindamfor singing the glory of
Lord Jegannath. GobindaVidyadhar, theBhoi king
who killed the two sons of Prataparudra and
usurped the Ggapati thronein 1541 sought to
secure people’s dlegiance by invoking Lord
Jagannath; hethreatened hisrebelliousfeudatories
withthewrath of the deity.

During Gangaand Suryavamshi periods
kingship and cult of Jagannath got inter -woven,
cdling themselvesthe Routasor deputiesof Lord
Jagannath, thekingsjustified their actionsin His
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name. Inthewordsof HermannKulke, “Kingship
became part of the cult and the cult became part
of Orissan kingship and its main source of
legitimation’ .° Thetraditiona practice of Chhera
Panhara (ceremonia sweeping at thetime of car
festival by the Gajapati) isattributed by many to
theacceptance of overlordship of Lord Jaganneth.
Kapilendra susurpation of thethroneand choice
of Purushottam as the heir-apparent were
legitimized by invoking the so-called will of Lord
Jagannath.

The Puranas give amythica account of
the origin of Lord Jagannath which is not
historically acceptable. These myths however
suggest tribal aswell asVaishnavitelinks of the
deity in hoary past. Analysing the legendary
association of Lord Jagannath with a class of
aborigines, called Sabaras, the peculiar nature of
wooden icon of the deity and his associates -
Balabhadra and Subhadra and association of a
classof non-Brahmin priests, called Daitaswho
arepresumed to beof triba originwiththeworship
of the deity, many hold that Jagannath was
origindly atribal deity. Ancharlott Eschmannholds
thet theNavakdevar i.e. the ceremony of renewd
of the deity isatribal custom, as practices of
renewal of wooden deity areto be found among
the primitivetribeslike Saorasand Kandhas.’

‘Jagannath’, the name by which the deity
istoday known cameto be usedinliterary texts
and inscriptionsat alater period. Perhapsit was
first mentioned in the Sanskrit text Jnana Siddhi,
awork of eighth century A.D., composed by
Indrabhuti, a Tantrik Buddhist. Epigraphically
speaking, it was for the first time used in a
fourteenth century inscription of the Gangaking
Bhanudeva-I1. According to some, the word’
Jagannath’ isderived fromthe tribal name of the
deity’ Jaganta or ‘Jagun’. Some say that as
Jagannath wasidentified with Buddha, the ninth
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incarnation of Vishnu and that as Jagannathisone
of the epithets of Buddha, the deity was called
Jagannath. Though in Brahmanical literature
Purushottam has been mentioned asthe name of
the deity, probably in popular parlance
Purushottam and Jagannath were used
interchangeably or together as Purushottam -
Jagannath. Eschmannholdsthat inhiseerliest form
asanimage of Vishnu Jagannath was known as
Nrushingha, thelionincarnation of Vishnu. Her
contentionisbased onthefact that Navakaevar
ritual considers Jagannathfigureto beNrusingha.
Shesays. "Narasinghaisthat iconological aspect
of Jagananth which recedesinlater theology; it
can easily be associated with tribal cultsand was
probably ingrumenta for the development of the

Jagannathiconography” .8

Thename' Purushottam’ hasawaysdung
to the deity. ‘ Purushottam’ representsthe erotic
aspect of Vishnuand isto befound with Laxmi.
In Anargha Raghava Natakam Murari Mishra
described Purushottam with Laxmi on lap.
Jayadeva, thetwefth century poet who regarded
Jagannath asKrishna, while describing theerotic
gports of Krishnawith Radhain Gita Govinda
hasidentified Radhawith Kamalaor Laxmi. The
Purushottam Mahatmya of Skanda Purana (a
work of 13th centuryA.D.) and Vishnu Rahasya
(awork of 16th century A.D) refer to thefemale
wooden image between Jagannath and
Balabhadra as Laxmi. Probably initially
Purushottam-Jagannath was worshipped with
Lakshmi; at a later stage Balabhadra and
Subhedrawere seated inthesanctumand Lakshmi
wasworshipped inaseparate temple.

ShriChaitanyawho wasregarded by his
devotees as the embodiment of Jagannath
completed theprocessof identification of the deity
with Krushna, begun by Jayadeva. Though
overwhelmingly influenced by Vaishnavism, Puri
in general and Jagannath temple complex in

particular bear the imprint of other religious
movementssuch asBuddhism, Jainism, Shaivism
and Shakti cult. Some Tantrik deities such as
Vimala have been absorbed into the Jagannath
sysem. The prevalence of Shakti cult a Puriis
borne out by the discovery of Sapta Matruka
image near Markandeya tank. Some Tantrik
Buddhistslike I ndrabhuiti attributed Buddhahood
to Lord Jagannath. Otherstreated Lord Jagannath
asaTantrik deity. The Kalika Purana declares
Jagannath and Katyayani asthe presiding deities
of Odrapitha (Puri).® The Bata Avakasha of
Balaram Das, the early sixteenth century poet
holds that Jagannath is attended by sixty four
yoginis, Katyayani, Saptamatruka, Vimalaand
Virga The Utkal Khanda of Skanda Purana
describes Subhadraasthe Shakti of Jagannath.
The prevalence of Shaivismin Puri isborne out
by the existence of Shiva temples like
Markandeyeshwar, Pataleshwar and L okanath.
At onetimethese Shivatempleswerelooked after
by theauthoritiesof the Jagannathtemple. In 1805
Charles Grome, the Collector of Puri observed:
‘The Deul Purchas of the Temple of Jagannath
were accustomed to superintend and managethe
Thakurs, Nirsingnath and the five Mahadebs,
Lokenath, Jumessur, Kapaul Mochun, Markund
| sser, Nilkaunt Isser inthetown of Poorshootum,
besides all the other Thakoors which surround
Juggunnath but now they have entirely neglected
them, they should therefore be compelled to pay
themtheusua and customary attention.”

So far astheinfluence of Buddhismon
Jagananth cult isconcerned, the deity himsdlf has
been identified with Buddha by SaralaDasand
Jagannath Das. Sarala Das thusinvoked Lord
Jagannath: * You have gppeared as Buddhainthe
Kdiyugato redeemthe sinnersof theworld”.

Jagannath Das invoked the Lord as
follows:. “Oh Prabuddhayou have appeared as
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of Buddhato turnaway the mind
of peoplefromthe dharmaof Vedas.”

‘Itissaidthat thetooth relic of Buddhais
preserved intheimage of Jagannath, that thethree
deities - Jagannath, Subhadra and Balabhadra
represent Buddha, Dharma and Sangha
respectively, that the SnanaYatra(bathing festival)
and Ratha Yatra (Car festival) are of Buddhist
origin. The sharing of Mahaprasad on equal
footing by people of all castes high and low is
attributed to Buddhist impact. Evidently therewas
asynthesis or compromise between Buddhism
ononehand and orthodox Hinduismon the other
hand and Jagannath cult bearsitsimprint.

Fromrdigiouspoint of view atempleis
meant for the worship of glorification of the
transcendental power. But asasocid ingtitution it
isbound to beinfluenced by the movermentswithin
the society. Jagannath Dharmaasit isfound today
istheoutcome of Sanskritisation of theindigenous
tribal deity and culture. The sharing of
Mahaprasad on equal footing by the people of al
castes appears to be the result of aconflict or
compromise between the socially deprived or
subalternsand privileged sections, which is
allegorically represented by Balaram Das, the
leading figure of Panchasakhamovement which
was basically aheterodox movement inhispoem
Laxmi Purana Inthispoemthroughthechdlenge
of GoddessLaxmi to her husband L ord Jagannath
and his elder brother, Lord Balabhadra by
accepting the worship of an untouchable lady,
named Shriyafor which shewasousted fromthe
temple. Balaram Das has advocated feminism,
cagte equdity and primacy of material needsover
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socid gatusand gender inequdity and articulated
consciousness and identity of the oppressed.
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